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We are not opponents of the Reformation's central discovery, of the conviction that Scripture

stands over every human institution, or of the evangelical's hard-won insistence that religion is

a matter of the heart and not merely of inherited form. We are diagnosing why a Reformation

that got the theology right has spent five centuries failing to build what that theology requires.

This document is not the case against Protestantism — it could not be. The Architectonic is

Protestant through and through, standing in the specific lineage of the Radical Reformation

rather than outside the Reformation altogether. It is the case that Protestantism, everywhere it

did not become Anabaptist, has never finished the work it started.

Before we begin, three concessions that distinguish this document from every tract that treats "Protestant" as

a target rather than a shared inheritance:

One: Sola Fide is correct. Justification by faith, properly understood as the formal resonance by which a

grace-restored substantial form aligns with divine patterns rather than as bare mental assent to propositions,

correctly identifies the mechanism by which sinners are reconciled to God. The Reformers were right

against medieval meritocracy, and TAAS does not qualify that verdict — it derives it from first principles

the Reformers did not have available to them.

Two: Sola Scriptura's instinct is correct. Properly formulated as distributed discernment rather than

private interpretation, it is the only epistemologically coherent alternative to the Institutional Mediation

Circularity this Architectonic has already shown consumes both Rome and Constantinople. The Protestant

instinct — that no human institution stands over the text — was architecturally correct from the moment it

was uttered. What was missing was never the instinct. It was the ecclesiology to carry it.

Three: your critique of Rome and Byzantium is correct, and it does not go far enough. Every Protestant

reading this has watched Roman Catholicism and Eastern Orthodoxy produce institutional catastrophes that

their own theological frameworks cannot adequately explain, and has rightly diagnosed the cause as their

retention of unaccountable, centralized, coercively-entangled religious authority. That diagnosis is correct. It

is also, unexamined, a diagnosis most non-Anabaptist Protestantism has never turned on itself — because

the same Constantinian settlement that produced Rome's B3 failure mode produced the Magisterial

Reformation's state churches, and its residue is still load-bearing in the pulpit down the street.

Now let us engage the arguments.
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PART ONE: THE FIRST-PRINCIPLES GRID

Six Structural Axes Across Non-Anabaptist Protestantism and the Redblades
Architectonic

A note on method: Protestantism is not one institution, and this Grid does not pretend otherwise. Each field

below names the specific structural form non-Anabaptist Protestantism actually takes — confessional

Reformed, evangelical/Baptist, mainline, Pentecostal/charismatic, civil-religious — and asks the same

question the RC and EO documents ask of a single hierarchy: does this structure complete what Sola Fide

and Sola Scriptura require, or does it quietly reintroduce the Constantinian assumptions those doctrines

were supposed to dissolve.

FIELD 1: ECCLESIOLOGICAL FORM
Congregational / Presbyterian / Non-Denominational Polity (Non-Anabaptist
Protestantism) vs. Enhanced Anabaptist Polity (Redblades)

Non-Anabaptist Protestantism inherited three ecclesiological forms from the Magisterial Reformation and

its American descendants, and none of them was designed from ecclesiological first principles — each was a

negotiated settlement with the state-church logic the Reformers never fully abandoned. Congregationalism

distributes authority to the local assembly but supplies no mechanism above the individual congregation,

fragmenting under MR1 (a formal principle requires a coherent locus of authority) the instant two

congregations disagree. Presbyterianism recovers coherence through representative courts of elders but

generates the opposite failure — committee-mediated authority diffuses accountability exactly where

covenant community requires it be sharpest, violating MR1 through a different mechanism than Rome's

papal concentration but violating it nonetheless. American non-denominationalism, the fastest-growing

form, is not a polity at all; it is the absence of one, authority resting entirely on a founding pastor's charisma

with no structural mechanism for correction when charisma curdles.

Enhanced Anabaptist Polity — presbyter-patriarch governance at Dunbar-optimal scale, disciplined by the

ban, accountable because genuinely known — is not a fourth option invented to compete with the other

three. It is what congregationalism was reaching for (genuine local authority) combined with what

presbyterianism was reaching for (accountability beyond one man) at the only scale (≤150 members) where

both are simultaneously achievable without either fragmenting or bureaucratizing.

Verdict: Non-Anabaptist Protestant polity did not fail to solve the ecclesiological problem Sola Scriptura

raises; it never fully attempted the solution, because it never fully left the parish-and-territory logic

Constantine's settlement bequeathed it.
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FIELD 2: SOTERIOLOGY
Calvinist Determinism (Confessional Reformed) vs. TAAS (Redblades)

Unconditional Election and Irresistible Grace are not peripheral Reformed distinctives; they follow with real

rigor from a coherent, if mistaken, doctrine of exhaustive divine determinism. The Calvinist's strongest

move against Arminian-adjacent positions is the collapse argument: if prevenient grace genuinely restores

the will's capacity for response, then the grace that accomplishes that restoration is itself either irresistible or

it is not truly sufficient — Arminianism, on this argument, is Calvinism that has not yet noticed its own

prevenient grace is doing all the work.

The argument fails at exactly one point, and the point is decisive: it conflates restoring capacity with

determining exercise. TAAS's prevenient grace modulates the quantum-formal probability field of a will

disrupted by Total Incapacity, restoring genuine resonance potential — but a restored capacity for response

is not thereby a determined response, any more than restoring a paralyzed man's capacity to walk determines

which direction he walks. Quantum probability fields establish real possibilities, not certainties; QH's

teleological essentialism holds that terminal virtue — TRUTH, JOY — cannot be coerced into existence

without ceasing to be what it is, and Irresistible Grace produces the product of flourishing without the

process flourishing constitutively requires. Unconditional reprobation compounds the incoherence at the

ontological level: if God's formal causation constitutes a being toward a specific telos, a simultaneous decree

excluding that being from the telos its own formal cause established is not sovereign mystery — it is one

divine act contradicting another.

Verdict: Calvinist determinism is not Reformed theology's strength; it is Reformed theology's unexamined

debt to the same deterministic instinct that made the magistrate's sword feel like a natural extension of the

pulpit's authority — and TAAS's conditional architecture pays it off without surrendering a single genuine

Reformed insight about grace's priority.

FIELD 3: INSTITUTIONAL SCALE
The Megachurch Model (Evangelical/Non-Denominational) vs. Dunbar-Optimal
Covenant Community (Redblades)

The American megachurch is not a scaled-up church; it is a different kind of institution wearing ecclesial

vocabulary, and the difference is measurable in exactly the terms this Architectonic has already applied to

Rome. A congregation of ten thousand cannot sustain MR2 — the direct, mutual, form-field resonance that

makes genuine pastoral accountability possible — through any mechanism except bureaucratic

administration and celebrity-pastor charisma, the evangelical equivalent of Rome's B3 non-contingent

authority center. The predictive confirmation is not hypothetical. Mark Driscoll's Mars Hill, Bill Hybels's

Willow Creek, and James MacDonald's Harvest Bible Chapel are not three unrelated scandals; they are three

independent instances of the identical structural failure — a single charismatic authority operating at a scale
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where the community's own members cannot generate the mutual knowledge required to check him before

catastrophic damage is done, followed by institutional self-protection mechanisms that mirror, mechanism

for mechanism, the same dynamics this document has already catalogued in Rome's hierarchy.

Verdict: The megachurch does not represent evangelicalism succeeding at scale; it represents

congregationalism's original ecclesiological vacuum filled, at maximum size, by exactly the unaccountable

authority structure Sola Scriptura's own logic was supposed to make impossible.

FIELD 4: PNEUMATOLOGY
Cessationism and Uncritical Charismaticism (Confessional / Pentecostal Blocs) vs.
Spirit-Wrought Formal Calibration (Redblades)

Two Protestant errors sit at opposite poles of the same unexamined assumption, and the assumption is that

the Spirit's activity must be either total and unfiltered or absent entirely. Cessationism — the

confessional-Reformed position that miraculous gifts ceased with the apostolic era — has no grounding in

QH's account of ongoing formal calibration through the Spirit; it is a doctrinal overcorrection against

charismatic excess that ends up denying a mechanism Scripture never actually retracts. Uncritical

charismatic enthusiasm makes the opposite error, treating any purportedly Spirit-given phenomenon as

self-authenticating, with no criterion for distinguishing genuine formal resonance from psychological

suggestion, performance, or outright fraud — precisely the discernment failure that produced the

prosperity-gospel wing of American Pentecostalism.

QH's account specifies the missing criterion directly: genuine charismatic effects are those exhibiting the

specific formal properties the corpus predicts, evaluable through the same distributed discernment

mechanism that authenticates canonical Scripture — community verification at Dunbar scale, not private

ecstatic claim and not institutional prohibition by decree.

Verdict: Cessationism and uncritical charismaticism are not opposite theological positions; they are the

same missing mechanism — distributed, accountable discernment — solved for by simply removing one

side of the equation instead of building the community structure that could actually adjudicate it.

FIELD 5: CHURCH AND STATE
Christian Nationalism and Civil Religion (Confessional / Evangelical Blocs) vs. HACCC
(Redblades)

Whatever else divides confessional Presbyterianism from evangelical civil religion, both retain — in

weakened, culturally-adapted form — the Constantinian assumption that Christian civilizational health

requires some meaningful fusion of religious and political authority: established churches in the confessional
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tradition's European ancestry, "Christian nation" political theology in its American descendants. Both share

Rome's and Byzantium's unexamined premise that voluntary community cannot sustain civilizational order

at scale without state reinforcement, and both share the same unexplained instability this Architectonic has

already identified in Gelasian dualism and symphonia: no mechanism specifying why the fusion, once

achieved, does not degrade into either theocratic overreach or a hollowed-out civil religion optimized for

electoral coalition-building rather than genuine formation.

HACCC, requiring no state apparatus and generating civilizational coherence through Dunbar-scale

voluntary covenant instead, is not a retreat from the ambition Christian Nationalism expresses. It is the same

ambition — genuine civilizational health, cultural transmission across generations, moral formation that

holds — pursued through the only mechanism this Architectonic's institutional-scale analysis shows actually

produces it.

The deeper reconciliation here is not RAC borrowing from Christian Nationalism; it is RAC dissolving a

two-hundred-year standoff between conservatism and libertarianism that Christian Nationalism never

resolved and cannot resolve while it keeps reaching for the state. The conservative indictment of

libertarianism — that atomized individuals pursuing private satisfaction cannot sustain the inherited bonds

genuine community requires — is correct. The libertarian indictment of conservatism — that coercing virtue

is a contradiction in terms, and that a movement demanding economic liberty while enforcing cultural

conformity through state power has simply chosen a different authoritarianism — is equally correct. Hoppe's

actual contribution was recognizing that the exit from this standoff was never "more state" or "less concern

for culture"; it was covenant communities exercising the one power voluntary association always possessed

and coercive conservatism never needed — exclusion. A property-holding community can set membership

conditions, enforce them through the ban, and remove those who violate covenant, all without initiating

force against anyone, because declining to associate is not aggression. This is not a synthesis requiring any

claim about shared ancestry or genetic substrate to function; it requires only genuine voluntary covenant and

the willingness to enforce its boundaries, which is precisely the Anabaptist model's five-hundred-year

practice, independent of ethnicity, open to any convert who will actually keep the covenant.

Verdict: Christian Nationalism is Constantinianism's return address, not a new development; the desire it

expresses is legitimate, and HACCC is what that desire looks like once it stops trying to borrow the state's

coercive apparatus to accomplish what covenant community, exercising nothing more exotic than the right

to exclude, was always the correct scale for.

FIELD 6: HISTORIOGRAPHY OF FRAGMENTATION
The Thirty-Thousand-Denomination Self-Diagnosis (Internal Protestant Critique) vs.
TECH (Redblades)

Non-Anabaptist Protestantism's own most sophisticated internal critics — the confessional traditions that

lament evangelicalism's doctrinal thinness, the church-growth researchers who track the assimilation crisis,
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the cultural critics (Brad Gregory, Patrick Deneen, and their evangelical popularizers) who trace a causal

line from Protestant individualism through Enlightenment liberalism to contemporary fragmentation — have

converged on a diagnosis this Architectonic accepts as description and rejects as explanation. The

fragmentation is real. Locating its cause in Protestant individualism as such is not.

The Anabaptist Falsification, developed at length elsewhere in this Architectonic, supplies the formal

refutation: Anabaptists were the most radically individualist strand of the entire Reformation — rejecting

state-church logic, infant baptism, sword-bearing authority, and the consensus of the Magisterial Reformers

who executed them for it — and Anabaptist communities exhibit categorically less fragmentation and

doctrinal drift than any other Protestant bloc, confessional Reformed included. If Protestant individualism

were the operative causal variable, more radical individualism should produce more instability, not five

centuries of unbroken community coherence. It does not. The variable that actually predicts fragmentation is

retention of the Constantinian settlement's institutional logic — territorial establishment, state recognition,

competition for civil legitimacy — which Magisterial Protestantism inherited and never fully examined, and

which Anabaptism alone discarded at the root.

Verdict: Thirty thousand denominations is not Sola Scriptura's failure. It is what happens when Sola

Scriptura is deprived of the one ecclesiology capable of holding it together — and the tradition that paired

Scripture's authority with genuine covenant discipline from the beginning does not reproduce the number

being used to indict it.

FIELD 7: ESCHATOLOGY
Dispensationalism and Christian Zionism (Evangelical/Fundamentalist Bloc) vs.
Post-Tribulational Premillennialism (Redblades)

This field carries more weight than the others in this Grid, and it should. Of every structural defect

catalogued in this document, dispensationalism is the one whose damage is least visible to the people living

inside it, because it does not present itself as a departure from biblical literalism — it presents itself as

literalism's purest form. That is precisely what makes it dangerous, and precisely why a document willing to

call Vatican I an inception problem and Palamism a transhumanist pipeline owes dispensationalism the same

unflinching treatment.

Classical dispensationalism holds a hard ontological distinction between Israel and the Church: two peoples,

two programs, two ultimate destinies, held apart by a hermeneutic that treats prophetic literalism as a first

principle rather than a defeasible reading strategy. The formal cost of this move is not minor. A

dual-covenant theology fragments the unified ontological structure that a single formal cause requires of

creation's telos — two ultimate purposes where coherent teleology demands one. It generates teleological

multiplication: Israel and the Church as separately terminal categories, each requiring its own

eschatological resolution, in violation of the parsimony any adequate final cause must satisfy. It produces

Christological diminishment, functionally: a system in which Christ's role in a coming Israelite
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political-national restoration crowds out his standing as the single formal cause toward which all creation,

without remainder, is oriented. And it rests on a hermeneutical artificiality that mistakes rigid literalism for

fidelity to the text, failing to recognize the typological fulfillment the New Testament corpus itself

repeatedly claims for Old Testament Israel-language — treating the shadow as more authoritative than the

substance it was always pointing toward.

The pretribulational rapture — dispensationalism's most culturally influential export, the entire "Left

Behind" imagination of American evangelicalism — fails on independent formal grounds even a reader

unmoved by the dual-covenant critique should find decisive. It requires two discrete rapture-resurrection

events, one removing the Church before the Tribulation and a second at Christ's actual return, where Rule

Set Alpha's minimality requirement permits exactly one: 1 Corinthians 15:52's "in a moment, in the

twinkling of an eye" describes a single instantaneous transition, not a rehearsal followed by the main event.

And it requires the Church's removal from precisely the historical context — the world's maximal formal

pressure — in which MR1's indivisibility principle locates the Body of Christ's constitutive witness. A

church raptured out of the Tribulation is not a church spared suffering; it is a church severed from the very

moment its unity with a suffering world was supposed to mean something.

Christian Zionism is this error's political entailment, and it deserves to be named as what it structurally is: a

second Constantinianism, stranger than the first, because it fuses the American evangelical church's identity

not with its own nation's political power but with a foreign nation-state's, on the theological premise that the

modern secular state established in 1948 is the direct referent of Abrahamic covenant promises rather than

— on the reading this Architectonic's non-dispensational eschatology requires — promises already fulfilled

and extended in the Church, the true Israel of God (Galatians 6:16), Jew and Gentile united in one new

humanity (Ephesians 2:14-16). Whatever one's assessment of any specific nation's foreign policy — a

question outside this document's competence and interest — the theological move of treating a

twentieth-century political entity as itself an object of end-times prophetic fulfillment is a category error

stacked on top of the dual-covenant error, and it has redirected a meaningful share of American evangelical

political energy and financial resource toward geopolitical alignment framed as spiritual obligation, rather

than toward the community-building, discipleship, and covenant formation the actual crisis in Field 3 and

Field 6 requires.

Verdict: Rome took eighteen centuries to formalize its inception error and Byzantium is still working

through its own version; dispensationalism, born in the nineteenth century, reached tens of millions of

American Christians within a single one and reorganized both their eschatological imagination and a

measurable share of their political attention around a category error the New Testament's own typological

logic was written to foreclose. Structural damage is not a function of a tradition's age. This one is young,

self-confident, and, on the formal analysis, wrong in a way that costs more than it appears to.

[End Part One. Part Two — The Core Structural Argument — follows.]
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PART TWO: THE CORE STRUCTURAL
ARGUMENT

The Constantinian Retention Thesis
The single most sophisticated critique of Protestantism circulating among serious observers today —

developed at length by Brad Gregory in The Unintended Reformation and Patrick Deneen in Why Liberalism

Failed, and repeated in less careful form by countless Catholic and Orthodox interlocutors — runs as

follows: Protestantism's founding move, private interpretation of Scripture against external authority, is the

historical engine that produced Enlightenment individualism, which produced Kantian autonomy, which

produced the sexual revolution and the demographic collapse now visible across the post-Protestant West.

Sola Scriptura, on this account, did not merely fail to prevent secular modernity's degeneracy. It caused it.

This argument has genuine historical force when applied to Magisterial Protestantism and its cultural

descendants, and this document does not pretend otherwise — mainline Protestantism's collapse into

doctrinal and demographic dissolution is real, evangelicalism's assimilation crisis is real, and the

confessional traditions' own numbers track the same decline more slowly rather than escaping it. Where the

argument fails is at the causal attribution, and the failure is total.

The Anabaptist Falsification proceeds through simple modus tollens. If the causal chain — Protestant

individualism, unchecked, generates Enlightenment liberalism, which generates degeneracy — is correct,

then more radical Protestant individualism should produce more degeneracy, not categorically less.

Anabaptists were the most radically individualist strand the Reformation produced: rejecting not merely

papal and conciliar authority but the state-church logic of the Magisterial Reformers themselves, rejecting

infant baptism's inherited-membership model, rejecting sword-bearing civil authority as a legitimate arm of

the church, and rejecting the Magisterial Reformers' own consensus so completely that Zurich, Geneva, and

Wittenberg alike executed them for it. If the standard critique's diagnosis is correct, five centuries of the

most individualist Protestant strand in existence, operating with no state support and no institutional restraint

whatsoever, should be the most degenerate Christian tradition on the planet.

It is the opposite. Old Order Amish and closely related conservative Anabaptist communities — the

demographic core of the tradition Anabaptism actually produced — exhibit, per the demographic research

maintained by the Young Center for Anabaptist and Pietist Studies and comparable scholarship, an average

retention rate of roughly 85 percent (children raised in the tradition who remain in it as adults) against a US

evangelical average closer to half that, average family sizes of five or more children against a national

average near replacement, and a divorce rate close to zero — not because these marriages are secretly

miserable and merely undissolved, but because the tradition's doctrinal prohibition on divorce and

remarriage while a spouse lives is a genuine, structural feature its communities actually practice, not an

aspiration. None of this operates through state reinforcement, apostolic succession, or

institutionally-mediated sacrament. Disputes are resolved through voluntary covenant discipline — the ban,
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community arbitration, presbyter-patriarch oversight — rather than through the coercive, taxation-funded

apparatus HACCC identifies as illegitimate on independent grounds; the community does not need that

apparatus because Dunbar-scale mutual accountability does the work a police force exists to approximate at

a scale where genuine accountability has already broken down. Five hundred years of unbroken cultural

continuity, since the Schleitheim Confession's signing in 1527, confirm this is not a temporary or lucky

equilibrium.

One honest qualification belongs here. This five-hundred-year track record belongs to Old Order Amish and

closely allied conservative Anabaptist communities specifically — closed, multi-generational, largely

agrarian populations with centuries of accumulated cultural cohesion. The Redblades Anabaptist Church is

not that community; it is a new covenant community built from converts around this Architectonic's

theological system, and it has not yet earned five centuries of anything. What it inherits is not the

demographic track record itself but the mechanism that produced it — Dunbar-scale covenant discipline,

believers' baptism, the ban, presbyter-patriarch governance operating without state support or institutional

sacrament — the identical mechanism, under the identical theological commitments the historical record

already confirms. The claim this document makes is not "RAC already has Old Order Amish outcomes." It

is that the variable driving those outcomes is structural and replicable rather than an accident of ethnicity or

agrarian isolation, and that a new community built on the same structural commitments is the correct

empirical test of that claim, not a free assumption of its conclusion.

Verdict: Protestant individualism is not the operative variable generating post-Reformation degeneracy —

the tradition's own most individualist strand falsifies that diagnosis directly. What generates degeneracy is

retention of the Constantinian settlement's institutional logic, absent in Anabaptism and present, in

progressively secularized form, everywhere else non-Anabaptist Protestantism has stood. The standard

critique correctly diagnoses Protestant fragmentation's severity and misdiagnoses its cause by exactly one

variable — and the variable it misses is the one this Architectonic's ecclesiology is built to supply.

[End Part Two. Part Three — Objection Catalogue — follows.]
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PART THREE: OBJECTION CATALOGUE

Responses to the Strongest Protestant Arguments

Status flags: [EXISTING] denotes an argument already developed in prior Architectonic documents and

adapted here; [NEW] denotes fresh development for this document.

Objection 1 — "Pentecostal and charismatic churches have robust fertility — often three
children per couple among committed adherents. That alone answers the demographic half of
your critique, whatever else is wrong with our ecclesiology."

STATUS: [NEW]

Fertility without retention is not growth; it is a larger population passing through the same door on its way

out. Pew's most recent Religious Landscape Study puts overall Protestant retention at roughly 70 percent —

meaning even the most stable Protestant subgroups lose something like three in ten children raised in the

faith. Pentecostalism, structurally, has every reason to run worse than that average rather than better: a

tradition organized around direct spiritual experience and charismatic authority, with no confessional

catechesis, no creedal tradition, and no sola scriptura-grounded firewall against doctrinal improvisation, has

less to hold a wavering young adult than a tradition that can say precisely what it believes and why. A

community averaging three children per couple that loses even two in five of them to secular assimilation

nets under two children of effective transmission per couple — below replacement, once the actual

mechanism of transmission is measured rather than the raw birth count.

Verdict: Three children per couple is a fertility statistic. Whether it becomes intergenerational

faithfulness depends entirely on the retention mechanism — and retention is exactly the variable

Pentecostalism's structure was never built to secure.

Objection 2 — "1 Thessalonians 4:16-17 describes believers 'caught up together... in the clouds to
meet the Lord in the air' — a rapture, plainly stated, prior to the judgment and wrath described
in the following chapters."

STATUS: [NEW]

The verse describes a real event — a genuine, bodily, glorious meeting of the Church with the returning

Christ — and the dispute is not whether it happens but when, relative to the Tribulation. Paul's language in

verse 17, "so we will always be with the Lord," describes the Church joining Christ's triumphal return to

earth, the pattern of a king's retinue going out to escort him into the city rather than being evacuated from it

— a first-century reader would have recognized the apantesis language (the same term used for a delegation

meeting an arriving dignitary to accompany him back) more readily than a modern rapture-culture reader

does. Nothing in 4:16-17 specifies a chronological gap between this meeting and Christ's arrival on earth;

that gap is imported from a separate interpretive system (the seven-year Tribulation framework) and read
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back into a passage that does not itself mention a Tribulation at all.

Verdict: 1 Thessalonians 4 describes the Church meeting its returning King, not a preliminary

evacuation — the "meeting in the air" language most naturally depicts an escort, not an exit.

Objection 3 — "Romans 11 states plainly that 'all Israel will be saved' (11:26) and that God's
gifts and calling to ethnic Israel are 'irrevocable' (11:29) — Paul himself teaches a future national
restoration distinct from the Church's fate."

STATUS: [NEW]

This is dispensationalism's strongest single text, and it earns a direct answer rather than a dismissal. Romans

11's argument is about the irrevocability of God's covenant faithfulness, not about a separate eschatological

program running alongside the Church's. Paul's own definition of "Israel" in the immediately surrounding

argument (9:6, "not all who are descended from Israel belong to Israel") already refuses the ethnic-national

reading dispensationalism needs 11:26 to carry, and the olive tree metaphor (11:17-24) depicts one tree —

one people of God, one covenant community — into which unbelieving ethnic branches can be regrafted

and out of which unbelieving branches have been cut, not two trees growing in parallel toward two destinies.

"All Israel will be saved" most coherently names the full number of elect Jews, grafted back into the single

olive tree through faith in Christ exactly as Gentiles were grafted in, not a nationalist restoration operating

outside the Church.

Verdict: Romans 11 teaches that God has not abandoned his covenant faithfulness to ethnic Israel — a

claim TAAS affirms without reservation — not that ethnic Israel has a separate eschatological program

running alongside, rather than fulfilled within, the one olive tree Paul actually describes.

Objection 4 — "The historic Anabaptist communities — Amish, Mennonite, Hutterite — have
already been doing exactly what RAC proposes for five hundred years. What does RAC add that
they don't already have?"

STATUS: [NEW]

This objection deserves an honest answer rather than a defensive one, because it identifies a real limit rather

than a false one. The Amish model is the empirical proof this entire document leans on — six to seven

children per woman, retention above 80 percent, doubling roughly every generation, sustained without state

support or institutional sacrament for half a millennium. It has one structural vulnerability its own theology

cannot solve: confessional pacifism, rooted in a specific reading of the Sermon on the Mount, that answered

centuries of human persecutors — sheriffs, mobs, conscription officers, men who could be shamed, resisted,

or negotiated with — but has no answer to automated, algorithmic, non-human coercion that requires no

human agent's hesitation to overcome. The Amish cannot adopt a contextual framework for resisting that

specific threat without ceasing to be Amish in any theologically coherent sense. RAC is not offered as a

replacement for that model; it is offered as what a community sharing the Amish model's covenant

architecture looks like once it also builds the one structural piece pacifist Anabaptism cannot build for itself.
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Verdict: RAC does not compete with the historic Anabaptist witness; it is what remains to be built once

that witness's one genuine structural limit is honestly named rather than politely ignored.

Objection 5 — "Theonomy is not statism in disguise; it is Sola Scriptura applied consistently to
civil law rather than abandoned at the threshold of politics. If Scripture is authoritative, its civil
case law is authoritative too."

STATUS: [NEW]

The move from "Scripture is authoritative for the believer's conscience and the covenant community's

discipline" to "Scripture's Mosaic civil code should be enforced by the modern state's coercive apparatus" is

not consistency; it is a category substitution smuggled in under the vocabulary of consistency. The Mosaic

civil law was given to a specific covenant nation under a specific theocratic arrangement that the New

Testament explicitly treats as fulfilled and superseded in Christ (Hebrews 8:13), not as a template awaiting a

new civil magistrate to enforce it. Theonomy requires exactly the fusion of covenant community and

coercive state power this entire document has identified as the Constantinian error in every one of its forms

— Rome's papacy, Byzantium's symphonia, American civil religion's Christian Nationalism — differing

from them only in which specific legal code it wants the magistrate to enforce.

Verdict: Applying Scripture consistently means applying it to the institution Scripture actually specifies

for its discipline — the covenant community and the ban — not annexing it to the one institution the

New Testament consistently declines to hand it to.

Objection 6 — "1 Corinthians 13:8-10 states that prophecy, tongues, and knowledge will 'pass
away... when the perfect comes' — the completion of the New Testament canon is the most
coherent referent for 'the perfect,' which closes the case for cessationism."

STATUS: [NEW]

"The perfect" (to teleion) most naturally names the eschatological consummation Paul describes in the

immediately following verses — "then I shall know fully, even as I am fully known" (13:12), face-to-face

knowledge of God rather than knowledge "through a glass, darkly" — not a completed New Testament

canon, a referent the immediate context never mentions and Paul's original readers, decades before the canon

closed, could not have understood him to intend. Reading "the perfect" as the canon requires importing a

category (a bounded set of authoritative texts) the passage's own vocabulary of face-to-face knowledge does

not supply.

Verdict: 1 Corinthians 13 describes the difference between partial knowledge now and complete

knowledge at Christ's return, not the difference between an open and a closed canon — cessationism

reads a claim about eschatology as a claim about publishing.
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Objection 7 — "The Reformed doctrine of Scripture's perspicuity — that Scripture is clear
enough in essential matters for the ordinary believer to understand without a magisterium —
makes a presbyter-patriarch's disciplinary authority over interpretation unnecessary, even
un-Protestant."

STATUS: [NEW]

Perspicuity and covenant discipline answer different questions and do not compete. Perspicuity claims

Scripture's essential content — the gospel, the way of salvation — does not require an infallible institutional

interpreter to be genuinely graspable; TAAS affirms this without qualification, since it is the same claim

underlying Sola Scriptura's rejection of magisterial mediation everywhere else in this Architectonic. The ban

and presbyter-patriarch oversight answer a categorically different question: not "can the ordinary believer

understand the gospel" but "what mechanism preserves a covenant community's coherence once genuine

disagreement, sin, or false teaching arises within it." Perspicuity was never intended to answer that second

question, and Magisterial Protestantism's failure to build any real answer to it — leaving each congregation,

and increasingly each believer, to adjudicate disputes without covenant-level accountability — is precisely

the gap this document's fragmentation analysis (Field Six) identifies as the actual mechanism generating

thirty thousand denominations.

Verdict: A clear gospel and a disciplined community are not in tension; the absence of the second is not

a Protestant principle, it is the specific absence Sola Scriptura's own history shows cannot be dispensed

with.

Objection 8 — "Building your entire ministry infrastructure on Big Tech platforms is just using
available tools for the Great Commission — technology is morally neutral, and refusing effective
evangelistic tools is its own failure of stewardship."

STATUS: [EXISTING — adapted from TLG Chapter 12]

The neutrality claim collapses under its own conditions of use. An evangelical ministry that streams services

on YouTube, disciples through apps, and organizes small groups on algorithmically-mediated platforms is

not neutrally using a tool; it is subjecting its formation process to an attention economy explicitly engineered

to maximize engagement through emotional arousal and tribal polarization — a formation machine, not a

delivery pipe. The believer who enters that environment to evangelize is, in the aggregate and over time,

evangelized by it: attention fragmented, relationships mediated through screens, doctrinal content absorbed

in a register the same architecture uses for everything else it delivers. This is not a hypothetical risk. It is the

observable condition of a bloc that can quote Scripture from memory and cannot sustain a face-to-face

accountability relationship, has thousands of online followers and no covenant community, and faces the

specific, foreseeable risk of wholesale deplatforming the moment its actual doctrinal content on marriage,

sexuality, or the sanctity of life crosses a platform's terms of service.

Verdict: Technology used for formation is not neutral with respect to what it forms; a discipleship

structure with no embodied, analog foundation has no immune system against the very medium it has

staked its ministry on.
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Objection 9 — "Non-denominational churches have no hierarchy, no denominational
bureaucracy, no institutional mediation at all between the believer and Scripture. That is Sola
Scriptura in its purest, most consistent form — more consistent than a system built around a
presbyter-patriarch's disciplinary authority."

STATUS: [NEW]

The absence of formal hierarchy is not the absence of authority; it relocates authority to the one place

accountability is hardest to apply — a single founding pastor's personal charisma, unconstrained by

confession, congregational polity, or any structural check beyond his own continued popularity. This is not

Sola Scriptura's purest form; it is congregationalism's original vacuum (Field One) filled by exactly the

unaccountable authority structure the doctrine was supposed to make impossible, and the Mars Hill, Willow

Creek, and Harvest Bible Chapel pattern (Field Three) is this objection's own empirical refutation.

Verdict: "No hierarchy" describes an absence of formal structure, not an absence of authority — the

authority a non-denominational megachurch actually runs on is more concentrated and less

accountable than anything a presbyter-patriarch, bound to a Dunbar-scale community that genuinely

knows him, could get away with.

Objection 10 — "What actually matters is the invisible Church — the true body of regenerate
believers known only to God. A visible covenant community with formal discipline adds
bureaucracy to something that was always meant to be a matter of the heart."

STATUS: [EXISTING — adapted]

The invisible Church is a genuine and necessary category — TAAS affirms that regeneration, not

institutional membership, is what ultimately constitutes union with Christ — but it was never intended to

substitute for visible, accountable community, and the New Testament's own instructions for church

discipline (Matthew 18:15-17), qualification of elders (1 Timothy 3), and mutual correction (Galatians 6:1)

presuppose a visible body capable of exercising exactly the discipline this objection treats as optional

bureaucracy. A purely invisible ecclesiology cannot discipline anyone, cannot correct false teaching at the

community level, and cannot produce the accountability structures Field Three has already shown determine

whether a tradition transmits itself intergenerationally or bleeds out one unaccountable pastor's scandal at a

time.

Verdict: The invisible Church answers who is ultimately saved; it does not answer how a community

disciples, disciplines, and transmits itself across generations — and a doctrine of the heart with no

doctrine of the body has never, empirically, been sufficient for that second task.

Objection 11 — "Mainline Protestantism's 'living document' hermeneutic, whatever its faults,
was at least honest that doctrine develops with historical and moral progress — hasn't its decline
just proven the reactionary alternative is no better?"
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STATUS: [NEW]

Mainline collapse is not evidence against confessional fidelity; it is the most complete empirical

confirmation available that doctrinal elasticity without a fixed anchor is not a stable equilibrium but a

one-way ratchet toward theological content indistinguishable from the surrounding secular consensus. The

Episcopal Church's and the PC(USA)'s membership losses since 1970 exceed fifty and approach sixty

percent respectively, their median age has drifted into the mid-to-late fifties, and their fertility runs at the

secular replacement floor — not because they lack cultural sophistication but because a tradition that treats

every doctrine as provisionally revisable has no principled mechanism for declining any given revision,

including the ones that hollow it out entirely.

Verdict: The mainline's decline is not evidence that fixed doctrine fails where flexible doctrine might

have succeeded; it is the clearest case study available of what flexible doctrine, left to run its own logic

to completion, actually produces.

Objection 12 — "Confessional Reformed and Lutheran traditions catechize far more rigorously
than historic Anabaptism ever did — shouldn't RAC adopt a formal confession or creed rather
than relying on covenant discipline alone?"

STATUS: [NEW]

The premise is correct and the inference does not follow from it. Confessional rigor and covenant discipline

are not competitors; TAAS's own theological content — derived, stated, and defended across this entire

Architectonic with more systematic precision than the Westminster Confession or the Book of Concord

attempt — already supplies the catechetical substance confessionalism is right to insist a community needs.

What Reformed confessionalism's own vulnerability (Field Two, Field Five) shows is that doctrinal

precision without Dunbar-scale enforceable community accountability produces exactly what it has

produced: theologically serious congregations too small and too metaphysically thin-on-embodiment to

reproduce themselves at scale, increasingly tempted toward theonomic statism as compensation for the

numbers confessional rigor alone has not delivered.

Verdict: RAC does not need to choose between confessional precision and covenant discipline; it needs

both, and Reformed confessionalism's own demographic trajectory is the argument for why precision

without genuine community-level enforcement is not sufficient on its own.

Objection 13 — "The evangelical Quiverfull and homeschooling movement is already doing what
RAC proposes — large families, intentional separation from secular education, deliberate
cultural transmission — without needing an entirely new ecclesiology."

STATUS: [NEW]

Quiverfull families are, on this document's own analysis, doing the single hardest part correctly — treating

fertility and formation as a serious spiritual discipline rather than a private lifestyle choice — and Field
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One's critique is not aimed at them. What Quiverfull families lack is precisely what this document's

fertility-versus-retention distinction (Objection 1) identifies as the actual bottleneck: individual family-level

intentionality is not a substitute for Dunbar-scale covenant community discipline, because a single family,

however committed, cannot supply the mutual accountability, intermarriage network, and community-level

discipline structure that determines whether the next generation's spouses, friendships, and economic lives

remain inside the community or drift into the surrounding culture the moment the children leave the

household. Quiverfull practice is the correct family-level instantiation of a strategy that still requires a

covenant-community-level structure to actually transmit across generations.

Verdict: Quiverfull gets the family right and stops one level too early — RAC is not a competing

strategy but the community-scale architecture individual family commitment needs in order to survive

contact with the following generation.

Objection 14 — "Baptist successionism (Landmarkism) already claims an unbroken lineage of
believers'-church congregations back to the apostles, bypassing both Rome and the Magisterial
Reformers entirely — doesn't that make RAC's ecclesiological claims redundant?"

STATUS: [NEW]

Landmark Baptist successionism shares this document's core instinct — that a believers'-church,

non-Magisterial lineage matters — and gets the historical claim it needs wrong in exactly the place that

matters. The specific unbroken-succession chain Landmarkism requires (Baptist-like congregations in

unbroken institutional continuity since the apostolic era) is not historically documented and is not, on this

Architectonic's own account, the actual warrant covenant community needs. What validates a community's

ecclesiology is not an unbroken genealogical chain — the same institutional-continuity argument this

document has already eliminated when Rome makes it (Field Seven, Contra Roman Catholicism) — but

whether its structural commitments satisfy the formal requirements Scripture specifies, independent of

whether every intervening generation can be historically documented.

Verdict: Landmarkism wants the right kind of legitimacy through the wrong kind of argument —

genealogical succession is Rome's proof strategy, not Sola Scriptura's, and a believers'-church

ecclesiology does not need an unbroken paper trail to be formally correct.

Objection 15 — "Denominational competition is healthy, not pathological — like market
competition, it lets different approaches be tested and lets believers choose the tradition that
actually fits their convictions, rather than forcing uniformity."

STATUS: [NEW]

The market analogy is instructive precisely because it is taken seriously rather than dismissed: genuine

market competition requires low switching costs, transparent information, and consequences that fall on the

decision-maker — and denominational competition among individual congregants satisfies none of these the

way a functioning market does, because doctrinal choice is rarely made with the information or
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accountability structure that makes competitive selection actually optimize for truth rather than for comfort,

tribal affiliation, or the path of least resistance. What Austrian economics actually predicts about

competition under conditions of genuine accountability is closer to HACCC's model — communities

competing for voluntary members who can exit if the community fails to deliver genuine formation, with the

ban providing the accountability a pure exit-option market lacks — than to the current denominational

landscape, where "competition" mostly describes drift rather than a market disciplining bad theology out of

existence.

Verdict: Denominational fragmentation is not market competition disciplining error; it is competition

without the accountability mechanism that makes market competition actually work, and HACCC's

covenant-community model is what genuine competitive discipline looks like once that mechanism is

restored.

Objection 16 — "Genesis 12:3 — 'I will bless those who bless you, and him who dishonors you I
will curse' — is a direct, unconditional scriptural mandate to support the modern state of Israel,
with real blessing and cursing consequences for nations that fail to."

STATUS: [NEW]

The promise is real and its referent is not the twentieth-century political entity dispensationalist reading

requires it to be. Genesis 12:3 is spoken to Abraham personally, concerning the outworking of the

Abrahamic covenant that this Architectonic's own New Testament reading — consistent with Objection 3's

treatment of Romans 11 — locates its fulfillment in Abraham's true offspring, defined by faith rather than

ethnicity (Galatians 3:7-9, 3:29), culminating in Christ himself as the singular "seed" the promise ultimately

concerns (Galatians 3:16). Applying a promise made to the patriarch, concerning his covenant offspring by

faith, directly and unconditionally to a specific modern nation-state's government and foreign-policy

standing is the identical hermeneutical move this document's dispensationalism critique (Field Seven) has

already identified: literalism applied to a category the New Testament's own typological logic has already

reassigned.
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PART FOUR: THE ELIMINATIVE VERDICT
This document has not argued that Protestantism is false. It could not, without refuting its own author. It has

argued something more specific and, for the reader who has stayed with it this far, more actionable: that Sola

Fide and Sola Scriptura were correct the moment the Reformers stated them, and that every structural failure

catalogued here — congregational fragmentation and presbyterian diffusion (Field One), Calvinist

determinism's unexamined debt to divine coercion (Field Two), the megachurch's B3-style authority

concentration (Field Three), cessationism and unaccountable charisma's shared missing discernment

mechanism (Field Four), Christian Nationalism's borrowed state apparatus (Field Five), the

thirty-thousand-denomination fragmentation Protestant individualism gets blamed for and does not cause

(Field Six), and dispensationalism's category error wearing the vocabulary of literalism (Field Seven) — is

not a failure of the Reformation's theology. It is a failure to build the ecclesiology that theology always

required and the Magisterial Reformers, still standing too close to Constantine's settlement to see it clearly,

never finished constructing.

Sixteen objections — the strongest form each argument takes, not the version easiest to dismiss — do not

change this diagnosis. They confirm it at the level of individual doctrine, individual proof-text, and

individual denominational bloc, from Pentecostal volatility to Reformed theonomy to the honest limit of the

Amish model itself.

The structural alternative is not a rejection of anything a serious Protestant reader already holds. It is

covenant community at Dunbar-optimal scale, disciplined by the ban rather than by bureaucracy or

unaccountable charisma, governed by presbyter-patriarchs who are genuinely known rather than merely

followed, holding Scripture's full authority without needing a state, a magisterium, or a nation's political

fortunes borrowed to make that authority function. Five hundred years of Anabaptist practice, honestly

examined including its one real limit, is the empirical record. This Architectonic's derivation from first

principles is the theoretical account of why that record is not an accident.

If the diagnosis in this document holds, it asks nothing of the Protestant reader that Protestant conviction has

not already supplied: that Scripture governs, that faith is the mechanism of union with Christ, that no human

institution stands between the believer and the text. It asks only that this conviction be built into a

community capable of actually carrying it — the one piece the Reformation, five centuries in, has still not

finished.

Soli Deo Gloria.
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